A m u ltif a r io u s u n d e r s ta n d in g o f e s c h a to lo g y in E phesians; A possible solution to a vexing issue A lth o u g h a n a lm o st fo rg o tte n d e b a te , th e issue o f e sc h a to lo g y in E p h e sia n s re m a in s u n re s o lv e d and possibly insoluble. However, presuppositions inevitably d e te rm in e th e fin al o u tco m e of in vestigations. T his latter datum is characterized, indicating the outcom e of the investigations of both those who would endorse and those who would deny the prem ises of the Early C atho licism H ypothesis. By postulating th at differences from so -calle d a u th e n tic P au lin e le tte rs in E p h e sian s a re m erely as a result o f addressing a different contingent s itu a tio n , as well as by accep tin g th a t the com posite eschatological profile in Ephesians is merely an ad a p ta tion o f Pauline eschatology to th at specific contingent s itu a tio n , it is a rg u e d th a t it is p o ss ib le to re ta in futuristic eschatological dim ensions in Ephesians.
INTRODUCTION
T h e o utcom e o f all u n d e rsta n d in g o f the Bible is co ntingent u p o n h erm eneutics w hich, based on presuppositions, is ro o ted in co ntem porary philosophy, resultant from a c u rre n t w orld view. T his u n d e rsta n d in g is also sh a p e d by p resen t-d a y thought constructs. T his obvious d atum is no less tru e of the u n d erstan d in g and • T h e fo llo w in g m a te r ia l is an a d a p ta tio n fro m a d o c to ra l th e s is : L c m m c r, H R 1988. Pneum atology and eschatology in Ephesians -the role o f the eschatological Spirit in the church. An ad hoc bursary by the H SR C is hereby acknowledged.
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ISSN 0259 9422 -UTS 4 6 /1 A 2 (1990) interpretation of the m oot point of Ephesian eschatology. It is also true of the postulated answ er to the problem by the present author.
T h e re has b e e n no lack o f in te re st in this to p ic, an d in fact, sev eral m ajor investigations have been carried out in this regard (cf 2 below). It is especially the Early C atholicism Hypothesis (henceforth, E C H ) that has played a m ajor role in the shaping of the outcom e of investigations on E phesian eschatology. F or a form al but brief discussion of the basic roots and tenets of the E C H , see L em m er (1988: 53-81 ).
It can be clearly d etec te d th at m uch if n o t all research on E phesians, especially during the last twenty five years, has been affected eith er directly or indirectly by the ECH . It is particularly in R om an C atholic circles that much substantial research has been done and it is exactly here w here this hypothesis has acted as a d eterm inant.
H o w ev er, o n e o f th e m a jo r p ro ta g o n ists o f th is h y p o th e sis is th e L u th e ra n P ro testan t, K asem ann (cf L em m er 1988: 63-81, for a précis o f his contribution to this hypothesis). R om an Catholics and Protestants have different interests at heart when accepting the validity of this hypothesis (cf Lem m er 1988: 56-63) .
T hree tenets of the ECH are of special im portance here; (a) the developm ent of ecclesio lo g y to w h e re th e c h u rch b ec a m e a H eilsanstalt; (b ) th e c o n se q u e n t supplanting of the im m inent return (or indeed, any retu rn ) o f Christ; and (c), both preceding as well as succeeding (a) and (b), the fact that any resem blance to Pauline thinking em anates from a w holesale borrow ing of traditional m aterial, ra th e r than being indicative of Pauline authorship itself (cf Lem m er 1988: 69-76) .
O ne of the main objectives of this article, is to characterize the outcom e of the major research done on the eschatology in Ephesians thus far, This will be arranged in three categories: Firstly, investigations that would concur with the above tenets of the ECH ; secondly, investigations that would deny the above tenets; and thirdly, the outcom e of the present au th o r's investigation (L em m er 1988 ). This will be followed by a brief evaluation of some preceding studies in the light of the latter. *
C H A R A C T E R IZ A T IO N O F R E S E A R C H D O N E O N E P H E S IA N E S C H A T O L O G Y
T he niajor existing research may basically be divided b etw een those who would concur on som e tenet (or the entire) of the E C H , and those who deny the validity of such a hypothesis. The ba.ses of the.se herm eneutical variances are adm ittedly more complex than this classification. It is also true that these points of d ep artu re are so Eschatc4ogy in Ephesians radically different, th at 'ne'er the twain shall m eet'. R ath er than supplying a précis of each investigation, issues which commonly characterize the two m ajor approaches will be arranged as rubrics. * 2.1 Investigations th a t find it im possible to accept traditional futuristic eschatology M ajor investigations h ere are those of M ussner (1955 - etz (1969a; 1969b); Lindem ann (1975) ; and m ore recently L ona (1984) . The u n d e rs ta n d in g o f th e en su in g a sp ec ts d e sc rib e d as follow s, c h a ra c te riz e s this approach.
H istory and eschatology
T h e re is an inn ate conviction h ere th at the E p h esian au th o r did not m erely w rite from som e kind of salvation historical perspective, b u t characterized history afresh, either as com pletely sacred, or as innately evil and therefore the au th o r avoided any tem p o ral categ o ries; d ealin g m erely w ith th e 'e te rn a l now '. T h is asp ect can be diversified into th e follow ing c h aracterizatio n ; som e o f them posing the obvious inverse of the other.
2.1.1.1 E ith e r history is view ed as en tirely sacred o r as en tirely evil; o r as n o n existent T he first option is follow ed by M ussner (1963) w ho p o stu lates th a t E p h esian s as 'history-theology' (M ussner, Geschichtstheologie) am ounts to the fact th at the author th ereo f unfolds certain prim ordial confessions (M ussner 1963: 63) which unveil the mystery of the ages, according to which C hrist is the hidden Lord o f the world, who now rules. F u rth e rm o re , in E p h esian s, Israel is rep laced by the church as the 'cen ter o f tim e' (M ussner 1963: 59-60 ) and any salvific p art for Israel is suspended.
T he new epoch is totally differen t (M ussner 1963: 60) and th ere is no longer any d u a lism b e tw e e n Is ra e l an d th e G e n tile s, sin ce th e se tw o e n titie s have b e e n synthesized in the church; m oreover, 'D er eschatologische Im petus Israels ist auf d ie K irche iibergegangen, ...' T he church finds itself in an eschatological b attle situation which is also a cosm ological situation (M ussner 1963: 60) . The following observation o f V on B althasar depicts to M ussner the inextricable interw eaving of * This sum m ary is done on an ad hoc basis lo fit into the lim itations of this article, and no claim is m ade o f com pleteness. F urtherm ore, it should be noted that the present author is well aw are that the four respective a u th ors' viewpoints are not m onochronic; i e they may respectively not imply the same m eaning, w hen referring to the sam e concept.
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. However, since the redactor of Ephesians treats the world historically, it merely constitutes the background against which salvation is revealed and the redactor does not have its n a tu re in m ind. H e only focuses on th e existence (E xistenz) o f the C hristian, which concurs with the now o f the church. N evertheless, not even the church exists w ithin history, since the presen t existence o f the church is in heaven (L indem ann 1975: 237-8) .
L2 Suspension o f tem poral categories altogether
Ineluctably linked to th e fo rm er asp ect is th e issue o f th e re la tio n sh ip b etw een tem poral and spatial categories. L indem ann (1975: 49-66) addresses the subsidiary p ro b le m o f th e re la tio n b e tw een tim e an d sp ace in E p h e sia n s a n d p o stu la te s H owever, both are subjugated to G od. This indeed explains the possibility of good and evil forces both sharing the heavenlies.
In L in d e m a n n 's (1975: 67-192) 
.1 .0 No futuristic but only realized eschatology
An inevitable corollary of the form er understanding o f history is the denial of any possible existence o f fu tu ristic dim ensions of eschatology in E phesians since all esch ato lo g y has b e e n re a liz e d : 'D as E sc h a to n ist b e re its V e rg a n g e n h e it bzw.
G eg en w art, die A n ak ep h alaio sis des K osm os 1st G egenw artige R ealitat (1: 10).'
(L indem ann 1975: 237).
R einterpretatio n o f any tempxirai notions in E phesiaas
It has to follow from the fo rm er aspect th at all intim ations o f future or tem poral n o tio n s, n e c e ss ita te a d iffe re n t u n d e rsta n d in g . T h us L in d em an n (1975: 237) addresses the question w hether all tem porally (with a view to the future) designated e sc h a to lo g y is also e lim in a te d , sin ce a n u m b e r o f tra d itio n a l e sc h ato lo g ic al p ro n o u n cem en ts o ccur in E p h esian s. A fter in vestigating th ese, he (1975: 237) A lthough L ona (1984) an overtly early p a ro u s ia e x p e c tatio n , in w hich the conv en tio n al te m p o ral and sp a tia l dualism of ap o caly p tic a re e ssen tially n o rm ativ e for a u th e n tic P au lin e Christianity, to an adapted eschatology.
A n exalted ecclesiology
It was already seen in M ussner's reference to history and eschatology (2.1.1.1 above) that the church assum es an exalted position. Similarly, and yet m ore pronounced in the opinion of L indem ann (1975: 238) , the church is to be understood as a timeless entity. T he red acto r wants to portray the church as a tim eless eternal structure, as that which is 'now', always 'was', and consequently "will b e' in eternity. As far as the Ephesian author is concerned the earth is simply 'not-church' {Nicht-Kirche). T here is no world of evil and the world o f G od, heaven is the realm of the church and the C hristian, th at which is above w here the ages are already being revealed. This idea of tim elessness is innately and necessarily an ingredient of the theological-system atic position of the letter:
... das jetzige Sein D er Kirche in den H im m eln, ihre 'G egenw art' also, ist ja zugleich ih r en d g iiltig es Sein -'Z u k u n ft', d ie d o ch n u r als V e ra n d e ru n g d e r G eg en w a rt v ersta n d e n sein k o n n te, kann es aus diesem G runde nicht geben (L indem ann 1975: 238) .
However, the distinction betw een the church and the world lies th erein th at the end of tim e and the end o f the world are simply fulfillm ents o f the will of G od, while to th e C h ristia n they p re s e n t th e salvific acts of G o d w hich a re ex p ressed in the investigation o f E ph esian s 2: 1-5; 2: 11-3 and 5: 8, he concludes th at tim e is cast w ith in a n e g ativ e p e rs p e c tiv e . T h e ch u rch re p la c e s a n d s u p e rs e d e s tim e as 'Heilsinstanz' (L ona 1984: 269) . This, however, is not based on any heilgeschichtliche T h e p re s e n t w rite r d iffe rs fro m L o n a 's v iew (s e e 4 .1 .2 ) th a t E p h e s ia n eschatology is essentially ecclesiologicai and that it is merely incidental. This view is evidenced by the following statem en t about th e occu rren ce o f eschatology in the p a ra e n e tic section o f the le tte r: 'H ie r k onnte auch die E schatologie des Briefes nicht helfen. Sie hatte ihre Funktion im Z usam m enhang mit d er Ekklesiologie auf einer grundsatzlichen E bene erfiillt' (L ona 1984: 448) .
2 2 R e s e a rc h e rs th a t find it u n n e c e ssa ry to d en y fu tu ris tic e sch a to lo g y from E phesians
In a m erely exem plary fashion, reference is m ade here to C aragounis (1977), Barth (1974 & 1984) and Lincoln (1981) .
Except for Lincoln, who deals with Pauline eschatology as such, although mainly from one perspective, none of these w orks can be classified as m ajor w orks on the topic. N ev erth eless, they investigate co gnate asp ects an d th e re fo re sufficiently characterize the outcom e of investigations on eschatology. 
UTS 4 6 /! & 2 (1990)
Eschatology in Ephesians G enerally, the approach of Lincoln does m ore justice to the probability o f both Jew ish and H ellenistic backgrounds of Ephesians, and it is especially this inclusive approach which is appealing and persuasive.
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This view is p artial to the probability o f Pauline authorship D enying traditional eschatological categories in Ephesians is an inevitable cause or corollary o f accepting non-P auline authorship. T he inverse of this is also true, see,
fo r e x a m p le , L in c o ln (1 9 8 1 : 135) w ho in d ic a te s his p r e f e re n c e fo r P a u lin e a u th o rs h ip a n d c o n se q u e n tly m a in ta in s a m o re tra d itio n a l p ro file o f P au lin e eschatology in Ephesians.
2.2.4 R a th e r th a n c o n sid e rin g E p h e s ia n s to b e a n a b e r r a tio n o f a c c e p te d 'Paulinism ', this view postulates a different contingent historical situation It seem s th at rath e r than any radical developm ent o r difference in authorship, it is th e c o n tin g e n t h is to ric a l s itu a tio n (w h a te v e r th is s itu a tio n w as) th a t is th e determ inant in the different focus of eschatology. This is clearly argued by Lincoln (1981: 177; 182) in his posits for possible divergence in eschatological em phases, namely its directness to the specific contingent situation. This approach is sim ilar to th at followed by th e present au th o r (cf 3. below). In this approach Lincoln (1981:
181-4) concurs w ith B e k e r's p ro p o sitio n for contingency, p o stu la tin g this in his d iscu ssio n o f a p o ssib le d ev e lo p m e n t in P a u l's eschatology: 'W e a re on safe r herm eneutical ground in taking the course followed in this study, o f examining the form and function o f P aul's eschatological language in its various settings' (Lincoln
1981: 182; italics H RL).

S
T h e seem in g ly d if fe re n t tra d itio n s c o n ta in e d in E p h e sia n s a re q u ite reconcilable with Pauline thinking O ne may here m erely refer to the m onum ental work done by V an R oon (1974) as well as the m ore re c e n t and clea r article by B arth (1984) , to see th a t E p h esian th o u g h t co n stru cts can com fortably be reco n ciled to those w ritings a cc ep ted as genuinely Pauline.
M U L T IFA R IO U S E SC H A T O L O G IC A L PE R SPE C T IV E S IN E PH E SIA N S
Basic prem ise and methodology
It was h ere endeavored to allow the text to dictate in its w idest circum ference the A com plete understanding o f E phesian eschatology can therefore not be arrived at w ith o u t an a ly z in g it in its in te ra c tio n w ith p n e u m a to lo g y a n d e cclesio lo g y .
N evertheless, the following contours may be drawn from the em erging perspectives.
T he m ain reason for this specific characterization o f eschatology is that from this a d ifferen t p ersp ectiv e can be cast u p o n th e Spirit and th e ecclesia w hen they are viewed together.
2 C haracterization o f eschatology in Ephesians
T h e follow ing discussion m erely reflects th e salie n t persp ectiv es; for th e actual substantiation thereof, see L em m er (1988).
3.2.1 Spatial dim ensions in E phesian eschatology F ro m th e b e g in n in g o f th e E p h e sia n d isc o u rse , a c le a r s p a tia l d im e n sio n is portrayed. The entire salvific design started from heaven and leads back to heaven.
Indeed, eschatology is already contained in proctology, however, here only true in a spatial sense.
It is especially th e asp ects of p ro le p tic and p raesen tic eschatology th a t are denoted by the spatial dim ensions o f heaven-earth, above-below. The latter datum is especially validated by the way in which the Spirit links heaven to earth and vice versa. This spatial interaction by the Spirit, however, does not negate the tem poral, since these are only occasional impingements.
T em poral dim ensions in E phesian eschatology
T h e ten sio n th a t exists in E p h esia n esch ato lo g ical thinking is n o t b etw een the spatial and tem poral, but occurs strictly in the tem poral dim ension in the following way: T h at which is experienced in the spatial realization o f the Spirit from heaven h e re an d now , m ust in ev itab ly in cite th e b eliev ers to a n tic ip a te yet a g re a te r realization, w hen the p resen t and the an ticip ated future will concur (1: 13-2; 10).
This anticipation (reflected, for example, in the concept of appaPw i') indicates that much is still extant, such as the full en tran ce and access into the presence o f the Father. In the tem poral dim ension there is a clear past and future perspective. The very fact of the extan t fulfillm ent of the in heritance, as well as the future day on w hich this will tak e place su b sta n tia te the futuristic perspective. This is further underscored by the fact th a t a terminus ad quern is envisaged for the com pletion of the ecclesia, intensively but also extensively.
T he fu tu ristic p ersp ectiv e n e ith e r u n d ersco res nor negates any notion o f an im m inent re tu rn ; this id ea is simply not p aten tly referred to in E phesians. The tem poral dim ension is not only underscored by the final day as a day of deliverance, 114 UTS 46/1 <i 2 (1990) but also inasmuch as that day may be the harbinger of judgm ent.
3 .2 3 C orrelation betw een spatial and tem poral eschatology T he tem poral dim ensions are clearly juxtaposed to the spatial in E phesians (1; 3-14;
2: 6-7). H o w ev er, th e a u th o r d o e s n o t in tim a te any te n s io n b e tw e e n th ese dim ensions. In fact, at tim es they are m ade to coincide with o n e a n o th e r. This h a p p e n s w hen th e s p a tia l im p in g es u p o n th e te m p o ra l, fo r e x a m p le , in th e experience of the believers during worship.
In G 
Fourfold character o f Ephesian eschatology
T he following com posite character of eschatology in E phesians follows as a result of further conclusions drawn from the form er three perspectives.
Proleptic eschatology
T h e a u th o r o f E p h esia n s in te rp re ts the e n tire e sch ato lo g ical p ro cess from the viewpoint of the reconciliatory act of the Christ event (1: 10). The incorporation of the church into this event by its union in the Christ, causes it to proleptically share in th a t w hich is en v isag ed at th e e n d (2: 1-10): th e c o m p le tio n o f th e c h u rc h 's experience of the Christ-event.
T he p ro lep tic aspect o f eschatology is also v alid ate d by th e corollary o f the C hrist-event, nam ely the effusion of the Spirit as eschatological gift which is o f a prom issory nature (1: 11-14) . The present first installm ent is com m ensurate to that which is to be bestowed at the end, in fullness. This proleptic a.spect is underscored by the presen t experience of the church. T h at which the church experiences is not im aginary, b ut it is not co m p lete, since, a lth o u g h th e church has p ro lep tic a lly trium phed over evil forces, it still has to contend with the latter and their influences until the final end. Inasm uch as com pletion presupposes the idea of realization, this oft-occurring notion, also suppo rts th e id ea of eschatology in the process o f realizatio n . This process moves betw een the two eschatological focal points (realized and futuristic eschatology) and is also underscored by the present experience of the church, in that it is not com pletely free from evil onslaughts by inimical spiritual forces.
A naleptic * eschatology
T he au th o r of E phesians clearly accepts the d atu m o f a fixed p o in t (spatially but also tem porally in the future, or then from eternity, cf 1; 4, 20-23), from which the eschatological process is perspectivised. This is true inasmuch as the future reaches back into the present, in oth er words, that which is elsewhere indicated as intended future is portrayed as now real (2: 1-7). This is also true inasmuch the Spirit who is red o len t from th at w hich is future, is the harb in g er o f the future (an d the o th e r w orldly) into the p resen t reality (cf 1: 13-14 and 1: 15-23). T he a n a le p tic aspect then also becom es evident in the life of the church by accepting th at that which the believers may experience at tim es, com es to them by the Spirit from th e ir future inheritance (2: 18, 5: 16-18fO. T he future inheritance and all that it em anates from (the intentions and glory o f G od), provide a fixed point.
Praesentic eschatology
In itse lf th is d e sig n a tio n may in d ic a te an e n tire ly new an d d iffe re n t fa c e t of E phesian eschatology, b u t this constitutes the converging a re a which results from the convergence of p ro lep tic and a n a le p tic esch ato lo g ical facets. A p ra esen tic dim ension cannot be denied in Ephesians. However, it is not an autarchical dim en sion, but an inferred reality from the existence of the pro lep tic and the analeptic • A naleptic is here understood in its etymological sense o f 'taking up'. T he G reek (a'oXtni^u; is used for ascension (cf B auer 1971:114) .
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H T S 4 6 /IA 2 ( I9 9 0 ) eschatology. F urtherm o re, it is a depiction of expediency, since it is done with the re a d e rs' con tingent situ atio n in m ind. This contin g en t situ atio n obviously neces sitated th e actualizatio n of the future (th e a n ale p tic aspects) in p resen t term s, as well as the inevitable consequence o f th e p ro lep tic elem en ts in th e C hrist event.
This praesentic eschatology is not only an objective fact; but an existential reality, w hen th e Spirit tem porarily im pinges, at tim es, upon the earth ly existence of the church.
C O N C LU SIO N 4.1 R E PL Y T O C ER T A IN ISSUES
By way of a summary, som e o f the issues raised in 2.2, may now be addressed. This interaction only responds to results and not to aspects of m ethodology o r analysis.
4. L 1 T he relatedness o f history and eschatology R a th e r th a n view ing h istory as e ith e r ov ertly sa c re d , evil o r n o n -e x iste n t, th e E p h esian a u th o r do es not n eg ate th e existence o f history as such. H ow ever, he m erely con cen trates on the salvation historical aspects o f the establishing and the growth of the church by the proclam ation of G o d's salvific designs. Any observation th a t g en eral history is susp en d ed o r th a t it is innately evil in E p h esian s, rests on syllogism s an d c an n o t be su b s ta n tia te d . T h e p re s e n t ex a lte d ex iste n c e o f th e C h ris tia n a n d th e c h u rch in h ea v e n can sim ply b e e x p la in e d fro m a p o ssib le co n tin g e n t situ a tio n o f th e re a d e rs, ra th e r th a n fro m p re s e n tin g a univ ersally axiom atic datum . This implies that a com plete suspension o f tem poral categories is based on a fallacy. It can be thus deduced th at futuristic expectations are intact, and it is unnecessary to follow a reductionist approach o f explaining away any tem poral notions as trad itio n al rests. In this way L in d em an n 's 'ex isten tialist' views on the situ a tio n o f E p h e sia n s is a d e n ia l o f th e c le a r fu tu re dim en sio n s, in w hich the p re s e n t s itu a tio n o f th e ch u rch is n o t e n tire ly th a t o f th e C h rist, b u t m erely 'a c c o rd in g ' (K axá) to th a t o f th e C h rist in h e av en . L in d e m a n n 's p o sit th a t in E phesians the historical developm ent is a developm ent w ithin space, is a denial of th e p ro le p tic n o tio n s w hich d o n o t n e g a te th e te m p o ra l a sp e c t, b u t r a th e r u nderscores it. Sim ilarly, his posit (L in d em an n 1975: 193) of an already realized óiwaKe(t>oXaía)aiq o f everything, d o es n o t do ju stic e to th e p e rv ad in g n o tio n of developm ents and teleological perspectives in w hich tim e and space are at tim es correlational.
Eschaldogy in Ephesians
O ne c an n o t ag ree w ith L e n a 's p o stu la te th a t th e tra d itio n a l eschatological elem ents in E phesians seem a correction of the strong praesentic view. In fact, in view of the possible comm unicative situation, it may be posited that these incidental referen ces to a trad itio n a l eschatological view ra th e r reflect a different situation: the author is communicating by association and is drawing from comm on stock. This im plies th a t the actu al tra d itio n a l eschatological bases in both the m inds of the re a d e r s an d th a t o f th e a u th o r, w ere far w id e r th a n w hat is re fle c te d in the discourse.
.1 2 T raditionsgeschichte' and Ephesians
T he form er im plies th at any clea r p resen tatio n of 'now -and-not yet' schem es and notions that reflect the Jewish apocalyptic ideas of the two-age doctrine, need not be e x p la in e d aw ay to m a k e th e le tte r a cc o rd w ith G n o stic th o u g h t c o n stru c ts .
T em p o ra l and sp atial categ o ries exist to g eth er w ithout any tension in the letter.
Furtherm ore, eschatological perspectives offered in E phesians would not be foreign to those in the so-called accepted Pauline letters.
.1 J Ecclesiolugy in E phesiaas
R ead ing the le tte r in this way also has as coro llaries th at the church need not be view ed as th e re fe re n c e p o in t o f all history, n e ith e r d o es th e c h u rc h 's p rese n t position replace all tem poral categories, nor does it supplant C hrist and the Spirit.
A lthough the ecclesia, as the body and building of Christ, is undeniably accentuated in E phesians, it do es not imply th a t it has a on e-sid ed existence in heaven. To postulate this is necessarily a negation of data that indicates clearly the existence of th e ecclesia in th e m idst o f th e co n c re te sp h ere from w hich it was called , now however, on a different niveau and as a new and separate entity.
R a th e r th a n sp e a k in g o f a 'h eav en ly ecclesio lo g y ' as su ch , th e a u th o r of E phesians is working out the im plications of the church's incorporation in the C hrist for their present situation. Although the church is im portant, it is never elevated to an autarchical entity such as the Spirit, but it is always and ever, dependent on the salvific acts of G o d, the C h rist an d the Spirit. L o n a's (1984: 81) p o stu late that eschatology in E phesians should be viewed from the point of view o f the ecclesia has m erit. Eschatology, however, rem ains the m ore com prehensive entity in Ephesians.
N evertheless, the au th o r does perspectivise eschatology to address the contingent situation o f Ephesians, which may, a t times, imply a certain intrinsic 'subservience' o f eschatology to ecclesiology. In this thesis it was found that the church o perates on two levels: bo th in th e evil w orld as well as in the heavenly sphere. However, from a tem poral viewpoint, it is different from, but yet an integral part o f this world. 
